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Carmine 1
When I was playing a mobile game, Pokémon GO, on campus in the fall, I frequently
walked by the Indian Boundary Line Marker, but I never paid much attention to it. During class,
the Indian Boundary Line Marker was referenced a few times, as well as the fact that Augustana
sits on the land of multiple Native American tribes, which piqued my interest in the Indian
Boundary Line Marker. When I asked my friends about the Indian Boundary Line Marker, most
had no idea what I was referring to, which further prompted me to research it. It became apparent
there were few readily available digital resources about the Indian Boundary Line Marker. Some
physical resources probably existed, but they were stuck inside Augustana’s library during
quarantine. This reinforced the perception that the Indian Boundary Line Marker has fallen to the
wayside on campus, as no one has seemingly brought the Marker into the digital era.

Figure 1 This is a screenshot I took of when I searched Indian Boundary Line Marker on Augustana College’s website. I also
tried other phrases, such as “Indian Boundary,” “Boundary Marker,” but nothing mentioning the Boundary Line Marker
appeared.
“Search Results | Augustana College,” Augustana College, accessed May 1, 2020.
https://www.augustana.edu/search?search=Indian+Boundary+Line+Marker
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In what follows, I will analyze the Indian Boundary Line Marker on the Augustana
College campus, exploring the meaning of the Marker through its location, history, and
placement, as well as offer a potential solution to make the Marker more important on campus.
Given the campus’s placement on the land of multiple Native American tribes’ lands, including
the Sauk and Meskwaki peoples, the marker remains as a hollow reminder of stolen land and
history, while making a slight effort to recognize the former owners. Gloria Anzaldúa’s work
will provide valuable discussion of borders and violence that can be applied to the treaty the
Marker references. Manuel Vasquez’s analysis of space and religion will also help explain the
marker’s significance. Next, Andrew Crampton’s analysis of the Voortrekker monument brings a
new perspective to analyze the Marker as a monument. Finally, Nicholas Brown and Sarah
Kanouse’s “Re-Collecting Blackhawk” gives historical insight, the perspective of Native
Americans such as the Meskwaki, as well as ideas on how to revitalize Augustana’s Indian
Boundary Line Marker.
The Augustana Historical Society erected the Marker May 2nd, 1941. The Indian
Boundary Line Marker marks the official boundary line of the Treaty of St. Louis of 1816, which
is one in a series of multiple treaties the United States used to claim land from Native Americans
that started in 1804. Included parties had issues with the original 1804 treaty, such as the Sauk
people and Black Hawk, who viewed the treaty as illegitimate. Another issue lies in the fact the
United States decided to combine the Sauk and Fox tribes into one legal group, the Sac and Fox
tribe, for treaty purposes. This happened because “[w]ith two tribes occupying the same land,
[the United States] couldn’t buy it from one tribe and not the other and they didn’t want to pay
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double.”1 This made it easier for the United States to coordinate treaties, in that they saved
money, but also erased the individuality of each tribe. For those whose ancestors lived on the
land eventually held Augustana, seeing the Boundary Line Marker may evoke a sense of sadness
or defeat, a reminder of the U.S. government’s history of injustices. Although some of the Native
Americans that lived there may have agreed to the U.S.’s treaty, if they had not, the U.S. most
likely would have taken the land by force. Even with the only partially legitimate treaty, the U.S.
still disregarded the rules of its own treaty and stole land past the “official” boundary. As
Anzaldua notes when discussing the Mexican American War, the U.S. acted similarly in 1848
with the Treaty of Guadalupe-Hidalgo, disconnecting people from their homelands; this treaty’s
provisions were also ignored as well.2 Vasquez offers further insight here, when he discusses the
differences in Native American and European concepts of land through the religious idea of the
creator. He argues that “[b]ecause the creator did not divide the land during the act of creation…
the locative claims of European Americans are not legitimate.”3 This is in stark contrast to the
Americans’ idea of Manifest Destiny. The treaty loses significance when the involved parties’
conception of land differs vastly from each other. No matter if groups play “nice” or “by the
rules” with the U.S. and territory, they lose. Despite the outcome of the treaty favoring the
United States, the treaty at least gave the Meskwaki people “federal status.”4 Then again, federal
status does not help too much when the entity giving it will use wars and other strongman tactics
to get their way.

1. Nicholas Brown and Sarah Kanouse, Re-Collecting Black Hawk: Landscape, Memory, and Power in the American
Midwest (Pittsburgh, University of Pittsburgh Press, 2016), 68.
2. Gloria Anzaldua, “The Homeland, Aztlán,” in Borderlands / La Frontera: The New Mestiza (San Francisco: Aunt
Lute Books, 1987), 29.
3. Manuel Vasquez, “Expanding the Conversation on Emplaced Religion,” in More Than Belief: A Materialist Theory
of Religion (New York: Oxford University Press, 2011), 285.
4. Brown and Kanouse, Re-Collecting Black Hawk, 66.
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Augustana partnered with Rock Island back in 2002 to produce a “Historical Tour”
walking guide through campus. The Indian Boundary Line Marker was surprisingly featured,
albeit briefly, towards the end of the document with a paragraph and small image. The guide
mentions the “notorious” treaty the line marks, and also recommends further reading in the
library for “the region’s rich Native American history.”5 This demonstrates that Augustana at
least recognizes the injustice inherent to the line the Marker marks, and tries to educate beyond
that. The Marker almost seems shoehorned into the guide; however, to try and show Augustana

Figure 2 This is a screenshot of I took the 2002 “Historical Highlights of Augustana College: A Walking Tour, featuring the
paragraph and image. Compared to other entries in the guide, the Marker gets little spotlight.
Historical Highlights of Augustana College – A Walking Tour (Springfield, IL: Illinois Historic Preservation Agency, Division of
Preservation Services, 2002). https://www.rigov.org/819/Augustana-College

and Rock Island care about Native American issues, as it sits towards the end of a list of
Augustana’s buildings’ architecture and histories. Although Augustana did not encroach upon
Native American land initially themselves, since the U.S. government violated a murky treaty to
acquire the land for the state, Augustana still lies on morally and legally contested land, and the
Marker reminds us of this.

5. “Historical Highlights of Augustana,” 15.
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The Indian Boundary Line Marker sits near the middle of Augustana’s campus, at the end
of the Slough Path. As Vasquez outlines in his analysis of centrality, centrality should denote
power and importance.6 Given its relative centrality in the campus, one may assume the marker
holds significance. The Indian Boundary Line Marker’s small size and placement off to the side
signifies the opposite. The Marker does not even accurately mark the boundary, although this is
because the marker was moved slightly in order to facilitate walking, and to promote viewing of
it; however, few seem to notice or care, including myself at first. This inversion of power and
location reflects the loss of control the Sauk and Meskwaki peoples faced regarding their land.
Even though Augustana and the rest of the United States lies on the middle of tribal land, and the
Indian Boundary Line Marker lies in the middle of campus, the underlying issues of Native
American land rights are not at the center of
campus consciousness.
If one analyzes the Indian Boundary Line
Marker as a monument, insight can be gained into
its meaning. Given the Historical Society’s
purpose to preserve history, one may assume the
Indian Boundary Line Marker was created with
benevolent intentions and to raise awareness, even
if the Marker ended up with little attention. It
includes a quote from the treaty simply states the
Native Americans gave up the land included in the
treaty, while not including anything about the

6. Vasquez, “Emplaced Religion,” 274.

Figure 3 This is a screenshot of the map included with the
“Historical Highlights of Augustana College: A Walking
Tour. Notice the Marker receives notation here.
Historical Highlights of Augustana College – A Walking
Tour (Springfield, IL: Illinois Historic
Preservation Agency, Division of Preservation
Services, 2002).
https://www.rigov.org/819/Augustana-College
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inherent injustice. As explained earlier, the Marker
was included in a 2002 Historical Tour Guide
published by Augustana and the city of Rock Island.
Currently, if one observes the Augustana Campus
Map on the school’s website, the Indian Boundary
Marker is not referenced as a “Point of Interest” on
the colored “3D” map, nor is it labeled on the more
detailed, downloadable PDF map. While the PDF
downloadable map may be excused due to its primary
nature of marking buildings and houses, Augustana not
labeling the Marker as a Point of Interest on the 3D

Figure 4 This is a screenshot of the downloadable PDF map
Augustana College provides on their website. The circle with a
“?” shows where the Marker would be.
“Campus Map Color,” Augustana College, accessed April 28,
2020, https://www.augustana.edu/files/202002/map_feb_2020.pdf

map shows the marker may have held some significance to Augustana in the past, but as of now
seems less important. Andrew Crampton explains that the meanings of monuments change over
time, and reflect the “social orderings” of societies, as he analyzed the Voortrekker Monument in
South Africa.7 The Indian Boundary Line Marker’s small design reflects Native Americans’
lower status in the United States’ “social ordering.” Brown and Kanouse include this quote from
Robert Musil’s Posthumous Papers of a Living Author: “They are no doubt erected to be seen—
indeed, to attract attention. But at the same time they are impregnated with something that repels
attention.”8 This quote can apply well to Augustana’s Indian Boundary Line Marker, as it sits in
the open, but hides all the same, repelling attention from tribal land rights issues. The current
Marker’s unimportance reflects the United States’ overall disregard for Native Americans. Just as

7. Andrew Crampton, “The Voortrekker Monument, the birth of apartheid, and beyond,” Political Geography 20
(2001): 4.
8. Brown and Kanouse, Re-Collecting Black Hawk, 168.
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the Marker sits near a walking path, asking to remind people of our shared history, the United
States’ history regarding Native Americans looms, even in a small rock to the side of one college
campus’ path.

Figure 5 This is a screenshot I took of the 3D map provided on Augustana College’s website. The black square on the right
notes where the Marker would be. The left square highlights the list of “Campus Points of Interest,” in which the Marker
is not included. The Marker does not appear in other categories of this map’s locations.
“Campus Map,” Augustana College, accessed April 28, 2020, https://map.concept3d.com/?id=415#!ct/17279

Regardless, the Indian Boundary Line Marker loses more significance when one notices
there are numerous similar markers across the country, showing that Augustana’s marker is not a
unique recognition, but one of many. It is important; however, to recognize that similar displays
of recognition or solidarity do not automatically disqualify them, such as people donning the
same flag for a common cause. Rather, the problem lies in that the Boundary Line Markers are
weak displays of support themselves, especially when many others essentially present the same
thing. While the markers give some history, and recognize injustice, they do not do so in a
prominent fashion. Augustana’s Marker is but one example of a larger problem in regard to how
the United States treats its history of Native Americans. A relatively small plaque in stone
compared to rest of campus’ large, dominant buildings has little effect and attention. Perhaps a
more appropriate recognition of indigenous people’s land rights would be a statue, something to
draw attention and spark conversation. It could be similar to the statue at the nearby Black Hawk
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State Historic Site. Compared to the current rock with a plaque, a statue could give the Marker
an active role in the campus landscape and make the Marker a bigger point of interest, maybe
enough to appear on Augustana’s map. Furthermore, the Marker could transcend its current
situation and rather than mark an injustice, mark a demand for change. Renya K. Ramirez offers
the concept of “the hub,” a “mechanism to support Native notions of culture, community,
identity, and belonging away from tribal land bases.”9 Even though the disputed Boundary
Marker may lie near a quasi-tribal land base, in that it lies on/near former Native American land,
the Marker has the potential to grow past its troubling history, and promote community and
change on Augustana’s campus.
As Brown and Kanouse note, “[o]ver the past 400 years, there has never been a time
when indigenous peoples were not resisting colonialism.”10 The Indian Boundary Line Marker is
an artifact of colonialism. The Marker stands to remind people of the United States’ history of
injustices. While it is important to remember and acknowledge past atrocities in order to not
repeat them, the current fashion of a small stone to the side of a path with a plaque on it does
little to teach anyone. Augustana could replace the marker with a more active landmark, a statue
or something else, to bring the troubles of Native Americans, specifically of groups like the Sauk
and Meskwaki peoples, to the foreground. With an updated marker, the Indian Boundary Line
Marker could claim the space it has towards the middle of campus. It could also promote more
“historical tourism,” as Augustana and Rock Island supported in the 2002 guide, which in turn
could promote the struggle for Native American rights. Regardless, the current Indian Boundary
Line Marker should change and be recognized more, to properly recognize history and people.

9. Brown and Kanouse, Re-Collecting Black Hawk, 167.
10. Brown and Kanouse, Re-Collecting Black Hawk, 152.
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